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SECOND DEATH. 


In addition to our reply to @ Convert, published in our last, we 
insert the following remarks on the second death, from the ** GospEL 
VistTANT,” which in general correspond with our own views of the 
subject. We have extracted but a small part of the original article; 
but would recommend to those who have opportunity, to examine it 
in the above named work.—The peaceful and mild spirit which 
characterizes it, will edify, if the arguments fail of convincing. 

“ The first passage where the words second death occur, stands in 
such a connexion as to render its meaning easy to understand.---And 
it will appear, on a careful examination, to contain argument within 
itself, to satisfy christian professors, in general, that the second death 
does not mean a state of endless punishment. 

Rev. 2: 8—11, “ And unto the angel of the church in Smyrna, 
write ; these things saith the first and the last, which was dead and 
is alive: I know thy works, and tribulation, and poverty, (but thou 
art rich,) and I know the blasphemy of them which say they are 
Jews, and are not, but are the synagogue of satan—Fear none of 
those things which thou shalt suffer: behold, the Devil ‘shall cast 
some of you into prison, that ye may be tried; and ye shall have 
tribulation ten days; be thou faithful unto death, and I will give thee 
a crown of life. He that hath an ear, let him hear what the spirit 
saith unto the churches: he that overcometh, shall not be hurt of 
the second death.” 

Note 1. This address is to a church of believers, who are exhort- 
ed not to fear those things which they had to suffer, to try them. 

2. Those who overcome all the trials which were put upon them, 
were not to be hurt of the second death. 

3. The fair conclusion is, that those who fell from their steadfast- 
ness in the faith and patience of Christ, would be hurt of the second 
death. 

4, It is the opinion of christian professors in general, that those 
who are brought to believe in Christ may fall away, yet not finally. 
It is then evident, that those who were believers in him who is the 
first and the last, who was dead and is alive, were liable, by being 
overcome by the Devil, to be*hurt of the second death. 

The epistle to the church in Sardis, is remarkably clear on the 
subject in discussion. Rev. 3, 1—6, “ And unto the angel of the 
church in Sardis, write; these things saith he that hath the seven 
spirits of God, and the seven stars ; I know thy works, that thou hast 
a name that thou livest, and art dead.—Be watchful, and strengthen 
the things that remain, that are ready to die; for I have not found 
thy works perfect before God. Remember, therefore, how thou hast 
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received and heard, and hold fast, and repent. If, therefore, thoy 
shalt not watch, I will come on thee as a thief, and thou shalt not 
know what hour I will come upon thee. Thou hast a few names, 
even in Sardis, which have not defiled. their garments ; and they shall 
walk with me in white; for they are worthy. He that overcometh, 
the same shall be clothed in white raiment; and I will not blot out 
his name out of the book of life, but will confess his name before my 
father, and before his angels. He that hatlv an ear, let bim hear what 
the spirit saith unto the churches.” 

Note I. The church in Sardis is accused of being pEAp.—That 
this death is the seconpD DEATH, is evident from the text quoted from 
the epistle to the church of Smyrna—‘* He that overcometh, shall 
not be hurt of the second death.” This shows, as has been noticed, 
that those who do not overcome, but are overcome, must be hurt of 
the second death. “Fhe church in Sardis had fallen into death, and 
are exhorted to repent; they had not overcome, but were overcome ; 
therefore, according to the text when conrpared, the church of Sar- 
dis had fallen into the second death. 

2. It is acknowledged that there were a few names in Sardis, who 
had not defiled their garments —This was a testimony against the 
greatest part, that they had defiled their garments. ‘Those who had 
not defiled their garments, were to walk with him who hath the seven 
spirits of God, and the seven stars, in white, being worthy. This is a 
testimony, that those who had defifed their garmeats, should not walk 
with Christ, because they were not worthy. 

8. To those who overcame, it was promised, that they should be 
clothed in white, and that them names should not be blotted out of 
the book of life, but that their names should be confessed before God 
and his angels —This is a plain testimony, that those who had not 
overcome, but were dead, should not be clothed in white, nor walk 
with Christ, but that their names should be blotted out of the book 
of life, and disowned before God and his angels. 

4, In that the :text proves that the major part of the church in 
Sardis had defiled their garments, it as fully proves that they had Aad 
garments which were not defiled—And wherein the text shows that 
those who did not overcome, should have their names blotted out of 
the book of life, it as fully shows that their names had been written 
in the book of life, for they could not be blotted out, if they were not 
there. 

It may be as well at this time, to see where our researches will 
end, as any time. Rev. 20, 14—15, © And:death and hell were cast 
into the lake of fire. This is the second death, and whosoever was 
not found written in the book of life, was cast into the lake of fire.” 
It is now perfectly plain, that those whose names had been in the 
book of life, and were blotted out, were cast into the lake of fire, 
which is called the second death. In the 21st chapter and 8th verse, 
the above lake of fire is called “ the lake which burneth with fire and 
brimstone ; which is the second death.” 


This fire and brimstone is spoken of in the 14th chapter as follows : 
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See verses 9, 10, 11—* And the third angel followed them, saying 
with a loud voice, if any man worship the beast and his image, and 
receive his mark in his forehead, or in his hand, the same shall drink 
of the wine of the wrath of God, which is poured out without mixture 
into the cup of his indignation; and he shall be tormented with fire 
and brimstone in the presence of the holy angels, and in the presence 
of the Lamb; and the smoke of their torment ascendeth up forever 
and ever: and they have no rest, day nor night, who worship the 
beast and his image, and whosoever recciveth the mark of his name.” 

Note 1. This fire and brimstone is called the seconp DEATH, in 
the quotation from chap. 21, 8. 

2. This fire and brimstone is called the wine of the wrath ef God, 
in this last quotation. 

5. Those who are set forth to be the sufferers of this second death, 
we learn from the following passages, in connexion with this above 
quoted. See chap. 21, 8, ‘ But the fearful, and unbelieving, and the 
abominable, and murderers, and whoii@imon gers, and sorcerers, and 
idolaters, and all liars, shall have their part in the lake which burn- 
eth with fire and brimstone, which is the second death.” 

In the quotation from the 14th chapter, those characters are dis- 
tinguished as receiving the mark of the beast, by worshipping the 
beast, &c. See chap. 13: 16, 17—“ And he caused all, both small 
and great, rich and poor, free and bond, to receive a mark in their 
right hand, or in their forehead : and that no man might buy or sell, 
save he that had the mark, or the name of the beast, or the number 
of his name.” 

4, According to the quotation from the 14th chapter, the worship- 
pers of the beast are tormented with this fire and brimstone, at the 
same time that they are worshipping the beast. See the text—* And 
they HAVE no rest, day nor night, who worsnip the beast or his 
image.” This suffering is not only confined to the time when the 
beast is worshipped, but also to pay and niGcut, which shews it to 
be in this world of error and condemnation. 

5. It is observed, note 2, that this fire and brimstone is called the 
wine of the wrath of God. This wrath, and the dispensation of it, is 
noticed in the following scriptures: Chap. 15, 1—« And I saw ano- 
ther sign in Heaven, great and marvellous, seven angels having the 
seven last plagues; for in them is filled up the wrath of God.” 
Verse 7— And one of the four beasts gave unto the seven angels 
seven golden vials full of the wrath of God, who liveth forever and 
ever.” Chap. 16—1, 2, “And I heard a great voice out of the 
temple, saying to the seven angels, go your ways, and pour out the 
vials of the wrath of God upon the earth. And the first went and 
poured out his vial upon the earth: and there fell a noisome and 
grievous sore upon the men which had the mark of the beast, and 
upon them which worshipped his image.” This wrath of God, this 
fire and brimstone, tbis lake of fire, and this second death, are evi- 
dently all the same thing; and nothing can be plainer than that this 
suffering is on this earth, during the changes of day and night, and 
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while the beast is worshipped. If we carefully examine the whole 
dispensation of this wrath of God, represented by the pouring out 
of the seven vials, it will still confirm this opinion. Sec verse 3— 
“ And the second angel poured out his vial upon the sea; and it 
became as the blood of a dead man ; and every living soul died in the 
sea.” See further—‘* The third angel poured out his vial upon the 
rivers and fountains of waters ; and they became blood.” The fourth 
angel poured out bis vial upon the sun, &c. The fifth angel poured 
out his vial upon the seat of the beast. The sixth angel poured out 
his vial upon the great river Euphrates. And the seventh angel poured 
out his vial into the air. What is there in all this, which has the 
least to do with an eternal state of mankind in a future world? Will 
this beast be worshipped in the eternal world? See chap. 13—5, 
«* And there was given unto him a mouth speaking great things, and 
blasphemies ; and power was given unto him to continue forty and 
two months.” ‘This cannot mean an endless duration. This is the 
same forty and two months @hich the holy city was to be trodden 
under foot of the Gentiles; the same forty and two months which the 
woman was to be in the wilderness; the same as the three days and 
a half which the dead bodies of the two witnesses were to lie in the 
street of the great city, which we have seen signify one thousand 
two hundred and sixty years.” 


| neEepintad 
—— 


LIBERALITY. 


We extract the following sentence from the “ Christian Inquirer,” 
which contains precisely the sentiment that every religious denomi- 
nation ought to feel, and avow, or relinquish all pretension to libe- 
rality Reference was made to this, in our remarks under the arti- 
cle “ Religious Insurance Company,” published in our last. Speak- 
ing of the uncommon efforts for the organization of national societics, 
and their probable and obvious tendency to the establishment of a 
national religion, the writer says—— 

* It behoves the friends of religious liberty to open their eyes to 
to these exertions, and to come forward, regardless of minor differ- 
ences of opinion, and unite their efforts to keep alive a spirit of free 
inquiry, and to bring forward, from every part of the union, the 
strength and talents of liberal christians, in defence of what we deem 
the cause of God and truth.” 

This is as it should be; and we hail it as the earnest of a new state 
of things, in the religious condition of community; especially of 
those who are considered heretics by the more powerful and popular 
classes of professing christians. A joint effort is undoubtedly making 
by those who style themselves orthodox, to put down, by the weight 
of influence, every minor and rising sect; and particularly such as 
profess a more liberal system of doctrine, and possess a more chari- 
table spirit. If, then, minor differences of opinion have been so 
far overlooked as to enable the different sects of orthodoxy to unite 
their energies in a common cause, surely it is not only proper, but 
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highly expedient, that reputed heretics, of every name, should unite 
for common defence.—And can the practicability of such union of 
liberal and philosophical christians, be questioned, when we behold 
the quiet amalgamation of interests the most hostile, of passions the 
most discordant, and of opinions the most unreconcilable? When 
Papists and Episcopalians, when Calvinists and Arminians, Anabap- 
tists and Pedobaptists, can cease to revile, and persecute, and hate 
one another,—then may those whose differences consist rather in 
names than in things, and whose enlarged and comprehensive chari- 
ty embraces all who bear the christian character, learn to respect, 
und encourage, and admire, and fellowship each other. 

True, there are difficulties to encounter, and obstacles to surmount; 
but we have abundant evidence that they are not insurmountacle; 
nor need we look for testimony, beyond the sects whose politic coali- 
tion we are called to contemplate. ‘The antisocial severity of one 
sect may be considered a barrier to intimacy with that whose cheer- 
ful freedom is the very counterpart of mopish and scowling hypo- 
crisy ; the literary pride of another, the source of perpetual assump- 
tion over those who, though less cultivated, have all the ennoblng 
principles and heartfelt charities which the liberal spirit of pure and 
uncorrupt christianity can bestow. That such distinctions, and many 
others, exist, is undeniable; but are they greater than those of a 
similar character, which have, and do still exist among the orthodox 
sects! But itis supposed that they are ignorant of their respective opi- 
nions: be it so—that ignorance cannot be greater than still exists 
among the orthodox. Besides, if the sects least inclined to investi- 
gation, and positively ignorant of the peculiarities of each others’ 
opinions, can notwithstanding unite for the promotion of a common 
interest, then those which cherish a spirit of inquiry, who “try the 
spirits” before they approve any, and whose boast it is to understand 
both what they condemn and what they approve, may be supposed 
most readily susceptible of union in a common cause. 

Let then the Unitarian know, that those distinguished christians 
with whom he claims affinity and fellowship, in Europe, preach, and 
publish, and maintain precisely those opinions which distinguish the 
Universalist in America. The names of Priestley, Emlyn, Smith, 
Wright, and Belsham, are numbered among the successful advocates 
for the unity of God, and the avowed believers in the final salvation 
of all the human race. 

Let the Christian learn, that in every important particular which 
distinguish either of those sects; in all that appertains to life and 
moral deportment, he is entitled to their unqualified fellowship, and 
to a heart-felt reciprocation of their christian and peculiar privileges. 
Gloomy and comfortless as is the belief of the mental and physical 
annihilation of any part of the human race, it is infinitely more con- 
sonant with every rational and worthy conception of the nature and 
designs of the Deity, and more compatible with the constitution and 


character of man, than the vindictive and cruel doctrine of infinite 
and endless misery. 
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Let the Quaker be informed, that every name and sect, not em- 
braced in the Zrinctarien phalanx, cisbetieves, that in order to save 
mankind, it was necessary for Jehovah to suffer and die; or that the 
pains and miseries of even an infinite being, yet innocent of malice, 
guilt, or crime, possess any eflicacy in satisfying an infinite dissatis- 
faction, rendering infinite mercy more kind, or illimitable grace more 
abundant. Let that sober, quiet and industrious people be convinced, 
that Divine grace can speak to the heart in any language; that sin- 
cerity in profession does not depend on the place or the forms of 
public worship; and that moral honesty, the test of a pure heart, 
may consist with any colour or fashion of dress. 

But let each of these classes particularly, cherish, and cultivate, 
and encourage, by every means and exertion, the spirit and princi- 
ples of religious research; and mutually aid and encourage the ac- 
quisition of christian knowledge. By these means partialities and 
prejudices will be overcome; contracted and illiberal principles aban- 
doned ; truth elicited, and the tender charities of the Gospel diffused 
over kindred denominations, embracing in their operation all who 
« Jove our Lord Jesus Christ, in sincerity and truth.” 

MINUTES OF THE PROCEEDINGS 

Of the General Convention of Universalists, Sefitember, 1825. 

The Ministers and Delegates composing the General Convention 
of Universalists of the New England States and others, assembled 
according to adjournment, in Hartland, Vt.) on the 20th of Septem- 
ber, 1825, and opened the session, by uniting with Br. Paul Dean, 
in solemn thanksgiving and prayer. 

Organized the Council by choosing Br. Paut Dean, Moderator ; 
Br. Russe., Srreetrer, Clerk, and Br. Dotpuus SKINNER, Assist- 
ant Clerk. 

Appointed Brs. H. Ballou, 2d, R. Streeter, and K. Haven, a com- 
mittee to receive applications for Letters of Fellowship and Ordina- 
tion, and te make a seasonable report thereof to this Council. 

Br. Wm. Morse addressed the Throne of Grace, and the Council 
adjourned to meet again on Wednesday morning at 8 o’clock. 

Wednesday A. AI. 8 o’clock—convened in Council, and invoked the 
Divine blessing with Br. C. Gardner. 

Read the Certificates and Letters of Delegates from several Socie- 
ties, and attended to verbal reports from others ; and received grati- 
fying and encouraging intelligence. 

Voted, To grant the request of the following Societies, to be re- 
ceived into the fellowship of the General Convention of Universalists, 
viz. ** The Restorationist Society in Royalton,” (Vt.) “ The First 
Universalists Society of Piermont,” (N. H.) ‘ The Universal Socie- 
ty of Restorationers in Richmond,” (N. H.) “¢ The Universalist So- 
ciety in Randolph,” (Vt.) “ The First Society of United Christian 
Friends, called Restorationists, at Saratoga Springs,” (N. Y.) and 
‘* The Universalist Society of South Woodstock,” ( Vt.) 

Voted, To grant the request of the Universalist Society in Hart- 
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iand, to have Br. R. Bartlett installed, during the session, as Pastor 
of that ehurch and society. 


PUBLIC EXERCISES, WEDNESDAY, A. M. 
The first prayer by Br. W. Morse; the sermon by Br. S. Cobb. 
from Matt. xxii. 37, 40; the last prayer by Br. K. Haven. 


PUBLIC EXERCISES—AFTERNOON. 

Virst prayer by Br. David Ballou; the sermon by Br. H. Ballou, 
from |} Kings, iii. 5; the closing prayer by Br. Wm. Bell. 

Having returned to the Council Hall, it was Resolved, on motion 
of a brother, to appoint a committee to deliberate on the expediency 
of forming a Charitable Society, for the purpose of raising a und 
ior the relief of Widows and Orphans of deceased brethren in the 
ministry of Universal Grace, who may be left in indigent circum- 
stances: Whereupon, Brs. H. Ballou, Paul Dean, S. Streeter, D- 
Ballou, and R. Bartlett, were chosen. 


EVENING SERVICE. 

First prayer by Br. Warren Skinner; sermon Br. Wm. Morse, 
from 1 John, iv. 163 last prayer by T. G. Farnsworth. 

Br. S. Cobb called upon the Lord, and the Council adjourned te 
Thursday morning, 8 o’clock. 

Thursday morning, 8 v’clock—convened in Council, and supplicated 
the blessings of Heaven, with Br. Aaron Kinsman. 

Received heart-cheering intelligence by the Reports of the Com- 
mittees appointed at the last sessiom of this Convention, to visit the 
several Associations, the names of which are given below. 

Appointed Brs. A. Kinsman, R. Streeter, and K. Haven, a com- 
mittee to visit the Northern Association of Universalhsts, te be holden 
at Danville; Vt. on the first Wednesday and Thursday of October, 
1825. Brs. E. Turner, S. Cobb, and R. Streeter, to visit the Eastern 
Association at Union, Me. on the fourth Wednesday and Thursday 
in June, 1826. Brs. John Bisbe, jr. D. Pickering, and J. Flagg, to 
visit the Southern Association at Dana, Mass. on the second Wednes- 
day and Thursday in June, 1826. Brs. H. Ballou, Ed. Turner, and 
Paul Dean, to visit the Rockingham Association, at Meredith Bridge, 
N. H. on the fourth Wednesday and Thursday of August, 1826. 
Brs. L. Willis, R. Bartlett, and W. Bell, to attend the New Hamp- 
shire Association, at Jaffrey, N. H. on the first Wednesday and 
Thursday in June, 1826, Brs. H. H. Winchester, J. Brooks, and 
W. Skinner, to visit the Franklin Association, at Wilmington, Vt. 
on the third Wednesday and Thursday of October, 1825. 

Voted, That this Council accept the report of their Committee, to 
grant Letters of Fellowship to Brs. Orestes A. Brownson, of Balls- 
ton, N. ¥.; James H. Bugbee, of Providence, R. I. ; Zenas Thomp- 
son, of Turner, Me.; Josiah Gilman, of Guildford, N. H. ; and Ezekiel 
Vose, of New London, N. H. as preachers of the Gospel of Christ, 
and that ardination be conferred on Brs. Wm. Bell and M. B. Ballou 
as approved laborers in ‘this ministry.” 
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PUBLIC ORDINATION SERVICE. 

Thursday morning.—Introductory prayer ri Br. A. Kinsman ; 
sermon by Br. S. Streeter, from Isaiah xlii. 4; consecrating prayer 
by Br. R. Streeter; the charge and delivery of the scriptures, by Br. 
Samuel Hilliard; right hand of fellowship, by Br. S. Cobb; con- 
cluding prayer by Br. L. Willis. 

Preparations having been made by the brethren in Hartland, for 
the celebration of the Lord’s Supper, the symbolical elements were 
administered by Brs. Dean and S. Streeter, through the assistance of 
of deacons of different churches, to about two hundred participants, 
in the presence of a large assembly of spectators. 


PUBLIC INSTALLATION SERVICE. 

Thursday afternoon.—Introductory prayer by Br. C. Gardner; ser- 
mon by Br. P. Dean, from Acts xx. 28; installing prayer by H. Bal- 
lou; charge and delivery of the scriptures by Br. R. Streeter; right 
hand of fellowship by Br. H. Ballou, 2d; concluding prayer by Br. 
D. Skinner. 

Being assembled in Council, Resolved, unanimously, That this 
Convention approve the doings of the Eastern Association, in form- 
ing the “ Christian Visitant Society,” for the publication and gratui- 
tous distribution of interesting and useful articles in a pamphlet form. 

Voted, That the next Session of this Convention be held at WeELLs, 
Vt. on the third Wednesday and Thursday in September, 1826. 

Voted, That Br. Russell Streeter be appointed to prepare anid 
superintend the printing of the minutes ot the proceedings of this 
Session of the Convention; and that the same be published in the 
Christian Intelligencer, printed at Portland, (Me.) accompanied by 
a Circular Letter, as soon as may be convenient. 

Voted, That Br. Streeter be also requested to publish the Consti- 
tution of the General Convention of Universalists, accompanied wit! 
the amendment which was adopted at Strafford, Vt. September, 1824. 

The business of this meeting having been amicably conducted and 
satisfactorily completed, the Council united with Br. Russell Streeter 
in offering the humble tribute of thanksgiving and supplication to the 
Giver of every good and perfect gift: and adjourned the session as 
above mentioned. PAUL DEAN, Moderator. 

A true copy. RussEL.L STREETER, end Cc 


lerks. 
Do.tpuvus SKINNEH, : 


Nore. The visiting members of the Convention would be pleased 
in expressing, in their individual capacity, their obligations of grati- 
tude to the brethren and friends in Hartland, of whose liberality and 
kind attentions they shared so bountifully ; nor would they neglect 
exhibiting a proper tribute of respect and praise to the accomplish- 
ed choir of singers, led by Mr. Josiah Perkins of Windsor, whose 
excellent performances animated the devotions of the temple, did 
honor to the science and art of music, and excited in the hearts of a 
crowded auditory, sentiments of high esteem, for the performers 


whose attendance was so punctual and becoming 
27 
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THE NOTED PASSAGE 
Attributed to Jesus Christ, Phil. ii. 6—11, considered. 
By Hopton Hayngs, 

The words, Phil. ii. 6—11, +2 eivas icx @ea”, to be equal to God, are 
much insisted on, and falsely translated in our English version, and 
inmany others. The temerity of such translators is highly blameable. 
For, lst, The notion they Convey is contrary to scripture and reason ; 
2d, Their translations must infer two Gods. 

The word J signifies often “ikencss, and not strict equality, in 
Homer, ‘I72es, like a God; and in other writers, ‘Icaveuss, velox uti 
ventus, Eurip. ‘So<'See ¢@, Odysses I. “Issveigacy Somnio similis, Eschyl. 

Our translators have used the word dike, and not the word equal, 
in Acts xi. 17, Phil. il. 20, 2 Pet. i. 1. Tremellius, from Syriac, 
lea'yytrety Luke xx. 36, sicut angeli. So “Ise'tias, and "Ioc'duyss, used by 
St. Paul and St. Peter, in the places before cited. Our translators 
should have considered the words in Psa. Ixxxix. 6. Tis @cabicsra co 
xuitay---Ths Suciabiceras TH xugiw ev vis Ow. The phrase, 7 dvs ica Ose, 
has the same meaning as #79" ©¢s, in the first part of the verse. St. 
Paul, in the foregoing verses, exhorts the Philippians to avoid strife 
and vain glory, and to be humble-minded; and, to enforce this ex- 
hortation, proposes to their imitation the example of our master 
Christ, in these words: ‘ Let the same mind,’ or humble mind, ¢ be 
in you as was in Christ Jesus ; who being in the form, or appearance, 
or likeness of a God, (that is, of a person extraordinary, as God sig- 
nified amongst the Greeks,) yet he did not account or esteem that 
likeness to a God to be a thing seized, or to be assumed, or snatched,’ 
Kc. Cun dprayuiy iypncars, arra wayddore ti: i. e. Ile did not consider it 
as a prey, but as a gift; for his power, his honour, his wonderful 
works, he declares expressly, he received from God; or they were 
God’s works, or works done by God, John v, 30, 36, xiv. 10. But, on 
the contrary, ¢ Christ humbled himself, and became obedient—where- 
fore God hath highly exalted him,’ ver. 8, 9. 

The English translation takes no notice of the opposition in the 
original between @&« and daz. The apostle scts forth Christ’s humi- 
lity, first, negatively. He did not assume divine honours, or account 
his likeness to a God to be a spoil received; he did not make osten- 
‘ation of his power that attended him in working miracles. And then 
affirmatively, St. Paul adds, but emptied himself, or avoided all 
honour on that account. 

Whereas the English translation makes Christ assume no less 
than an equality with God; a monstrous, absurd, and impossible 
notion; for the one true God can have no equal. Equality must 
necessarily suppose two or more beings, or things ; and consequent- 
ly infers that there are two or more Gods. So of this translation it 
may be safely and certainly affirmed, that it is impossible it should 
be a true translation. And it must have shocked the Philippians, with 
their bishops and deacons ; after St. Paul had, in his salutation, chap. 
i. ver, 2, styled ‘the Father, the God and Father of us (Christians) 
and of the Lord Jesus Christ,’ if he should have presently told them, 
that ‘Christ thought himself equal to his God and Father, who had 
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highly exalicd him,’ ii, 911, and freely given him a name above 
every name ; that every tongue should own their Lord (or master) 
Jesus Christ, to the glory of God the Father” ‘To whom alone St. 
Paul, iv. 20, expressly offers and ascribes honour and glory, without 
nentioning his supposed equal Jesus Christ. . 

To be in the form of God, (tv wen Oe ,) or to be like a God, (ize 
©,) the two phrases here mentioned of Jesus, are proper and suita- 
ble to him, acting in the sight of the spectators, with miracles, 
wonders, and signs, which,’ Acts ii. 22, ‘God wrought by him,’ 
But to say of ¢the God and Father of our Lord Jesus Christ,’ that 
he (God the Father) was in the form of God, or in the hkeness of 
God, would be absurd, and blasphemy. The Philippians, whose 
mother-tongue was Gieek, could not mistake these phrases, as some 
now do; they saw in this epistle a full and undoubted distinction be- 
tween God, (the only true God,) and our master Jesus Christ, in 
_ these following most remarkable passages, Philip. 1. 2, ¢ ‘The God 
and Father of us, and of our Lord Jesus Christ.2,. Which God highly 
‘exalted Christ” Phil. il. 8, 9, ‘He freely gave him a name,’ o 
superior character, that is, Christ—‘ That every tongue should own 
him,’ as God’s Christ; but, note, *to the glory of God the Father.’ 
And chap. iv. ver. 20, * To one God the Father be glory for ever.’ 

Note 1. It was the man Christ Jesus, who was proposed as a pat- 
tern or example of humility. 

2. It was the man Christ Jesus, who actually humbled himself: 
God could not humble himself. 

S. It was the man Christ Jesus, who became obedient, took the 
form of a servant, appeared like an ordinary person, though he was 
indeed a person extraordinary for gifts, spiritual wisdom, &c. 

4. It was the man Christ Jesus, that suffered on the cross, an¢ 
whom God (his God) ‘highly exalted, and’ graciously and freely 
‘ gave him a name above all others.’ 

5. It was for this end that God gave Jesus Christ his name, ©: 
honour, or dignity extraordinary, that all intelligent beings should 
own and acknowledge Jesus to be the Christ, i. e. the Messiah, o1 
person appointed by God for reforming mankind. But all this Goc 
did, not that we should make Christ, and own him, to be God equa! 
to himself, as modern Christians do: no, no, quite other was God’s 
last end or design: for his purpose was, that every tongue should 
confess and acknowledge, and refer all that God did for and by Christ, 
ultimately and finally, ‘to the praise and glory of God;’ who made 
Christ an instrument of good to mankind; and when Christ had 
delivered God’s will and message to the world, ¢ Ged raised him from 
the dead, and set him on his right hand—that in all things God,’ ! 
Pet. iv. 11, God,'I say, ‘ may be glorified through Jesus Christ.’ 

Christ is said to be in the form or outward appearance of a God, 
but not to be God by nature; for the word “9%, which is the word 
in the original, is never yet in any instance shewn to signify the 
essence, or the internal nature or substance of any being; but onl} 
some external form, scheme, figure, or appearance of beings or things. 
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It is thus in all human writers; and thus in the holy scriptures: see 
Dan. v. 6,9, 10. We should translate it, ‘the form of his counte- 
nance was changed,’ Isa. xliv. 13, * He makes it after the figure of 
a man.’ 

All its compounds and derivatives in the Greek Jexicons imply no 
more than outward appearance, figure, &c. but never internal nature, 
essence, or substance. 

The transfiguration of Jesus Christ, Mat. xvii. 2, Mark ix. 2, is 
represented by “erzxcega6x, which is a compound, or derivative from 
usegn, Which we translate, ‘and he was transfigured,’ &c. by the 
change or external appearance of his face and his raiment; so Mark 
xvi, 12, He appeared in ‘another form.’ And ia this noted passage, 
Phil. it. 6, 7, The ‘ form of a God,’ and the * form of a servant’ are 
opposed, and not the form of God and the form of man: meaning by 
form, not the nature or essence, but the condition, or outward ap- 
pearance of a godtike, or excellent person, and of a mean ordinary 
man. Il*or he appeared like an extraordinary godlike person, by the 
signs, wonders, and miracles, which God, who dwelt in him, ¢ wrought 
by him ;’ and he appeared like a poor mean person, having no house 
nor home. 

Another derivative, 2¢4p92s, implies conformity in circumstances, 
Rom. vill. 29, Phil. iii. 21; but not in nature or essence. Nor does 
the word «ppn, or any one of its many derivatives, in any author, 
human or divine, ever signify or imply the internal nature or essence 
of any thing or being; but only the outward form, appearance, or 
likeness and conformity in habit, condition, or conduct. Nor did 
the Greeks ever understand this word to signify nature or essence. 
Nor could the Philippians be so strangely mistaken, as to under- 
stand it in that sense; for Greek was the mother-tongue of the Phi- 
lippians, to whom St. Paul wrote the epistle. Pasor, in his lexicon, 
is so candid as to interpret 8« dprazucy a g0'cat7, non rapuit equalifaten 
cum Deo ; and calls the phrase an Hellenism. 

To conclude; St. Paul, who wrote this epistle to the Philippians, 
who were native Greeks, could not in this passage be misunderstood 
by them to offer to them so absurd, so impious a notion, as our cor- 
rupt tritheists would obtrude upon the Christian world. Especially 
when the Philippians found in this very epistle the word ©#:, God, 
twenty times in the singular number; and twice expressly applied 
and limited to * God the Father,’ chap. i. 2, ii. 11, who was the God 
St. Paul worshipped, i. 3, ilis 3. And he directed the Philippians 
that ¢in every thing by prayer, and supplication with thanksgiving; 
their requests should be made known to God,’ iv. 6. 

Had it been possible for St. Paul to have entertained the papal 
tritheistic doctrine of the trinity, he, no doubt, would have directed 
his own prayers, and the Philippians too, to all the sacred three, as 
they are commonly styled in the shocking phrase of the present age. 

In short, to affirm that Christ is equal to God, must be necessarily 
to affirm that there are two Gods; for equal ever supposes two beings 
or things at least. Or-to affirm that Christ is equal to God, is indeed 
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to affirm that he is not God in the highest sense. Vor the words 
must imply, that he is not that God, to whom he is said to be equal ; 
and consequently not God at all in the highest sense: or that he is 
another God, and that is one too many in the Christian religion. 

Besides, equality necessarily supposes, in this controversy, equali- 
ty in all perfections; and two distinct beings cannot possibly be pos- 
sessed of all perfections ; for affirming that, is denying both to be 
God in the highest sense; and to affirm the [Father and the Son to 
be of one singular and individual divine nature, or essence, is to de- 
stroy the notion of equality, and the whole history of the New 
‘Vestament. 

Maintaining an equality is denying and destroying the unity. 
And the Father of Jesus Christ being, in all ages, and by all Chris- 
tians of all denominations, held, and firmly and incontestibly ac- 
knowledged, to be God; whoever hath held and maintained, that 
another, who is not that Father, is equal to the lather, doth thereby 
deny, by a most certain consequence, the Father to be God. For God 
is a being possessed of all the highest and most absolute perfections; 
and the Father is not, and cannot be, possessed of all those perfec- 
tions, if Jesus Christ hath equal perfections. 

From the Gosfiel Luminary. 
CHURCH AND STATE 

We confess, that in commencing the Gospel Luminary, we did 
not apprehend so much danger from efforts to establish a Church 
and State Religion in our country, as we are at present compelled to. 
But in viewing the figure cut by various societies established in our 
country, under the imposing name of “ religious,” we are irresistibly 
led to apprehend the period, not far distant, when open and violent 
efforts will be made to unite church and state together, even in this 
country. This object, with its various branches, has for years been 
gradually tending towards its ultimate end. Much has been said 
about sending missionaries to christianize the heathen; and the edu- 
cation of young men, to fit them for the ministry. For these objects 


even millions of dollars have been expended, and what has been ac- 
complished? It is really to be feared, that in many places where 
such missionaries have been sent, that there is now a less willingness 
to hear the plain simple gospel, than there was before they obtruded 


themselves. ‘The reason is obvious; the plan is rotten at the bottom, 
and is principally based on money. Missionary obtruders would pro- 
bably be less by fifty fer cent. was the root of all evil withheld from 
them in that ratio, There are at present too many efforts to sup- 
port missionary gentility; and it is to be feared, that frequently more 
of the gentleman is sent to missionate, than there is of the self-deny- 
ing christian. Human embellishments can'never constitute a know- 
ledge of the way to everlasting life, nor qualify a man to teach it. 
Give us poor fishermen, or despised tax-gatherers ; if the Lord sends 
them, and they have the word of his grace in their souls, they will 
du more good than all the dandy-cut missionaries that could stand 
between Dan and Beersheba. 
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In addition to the present missionating system, a national engine 
of power has been erected in New York city, enstamped with the 
title of “ Vacional Tract Societu.” This combination is made up oi 
Presbyterians, Baptists, Episcopalians, and Methodists, associated 
together. ‘Lhe plan, however, apppears to have been set on foot by 
the Presbyterians, as an overt advance of theirs towards a national 
religion. ‘The other orders in their enlistment into this fraternity, 
appear to have been rather hoodwinked. <A circular is now passing 
through different parts of our country, said to be sent out by the 
Presbyterians, praising the liberality of those sects towards cach 
other, in uniting their strength together in the national combination ; 
recommending, forsooth, the establishment of a national creed, and 
an amalgamation of sentiments. This is at once letting us know 
what they are about. This circular expresses the desire to have but 
one form of religion, which must be national; the ministers of which 
must be educated and paid by the general government. The clergy 
are to adopt a “ national costume,” which is to be solemn and im- 
posing, and such as will secure the sacerdotal character that reverence 
which is due to it. 

Such are the objects had in view by the most leading party in the 
National Tract Society ; and such are the plans on foot at the present 
day, for the establishment of a national religion. We rejoice, how- 
ever, to learn, that some of the other sects are not willing to be thus 
duped, nor to sacrifice their rights at the shrine of the priestly 
ambition of the Presbyterian clergy. The Methodists were never 
fully satisfied with the plan on which the National Tract Society was 
organized, nor were they of uniting with it. The Baptists are alrea- 
dy jealous of their rights, and have sounded the alarm trumpet. The 
Columbian Star says, ‘* there may be more reason to apprehend a 
powerful effort, at no distant day, to establish a national religion in 
this country, than we are accustomed to suppose.” This is indeed 
a word in season. Let the public mind be on the alert. Let every 
editor, friendiy to civil and religious hberty, openly protest against 
the unhallowed project. Let the heralds of a free gospel proclaim 
the sound of liberty, long and loud. Let the slumbering energies of 
the Church be aroused, never to bow their necks to ecclesiastical 
bondage. God save the Republic of America from religious intole- 
rance, and priestly usurpation ! 

From Burder’s Oriental Litcrature. 
2 Corinthians, xi. 19. Ye suffer fools gladly, 

The Orientals pay a particular respect to lunatics. The Arabs,” 
says Poiret, (‘Travels in Barbary, p. 106,) ‘¢ show a kind of reverence 
to lunatics, according to the principles of their religion. “They look 
upon them as saints, as beings endowed with peculiar privileges, and 
favoured by heaven. I met such a man in the Duar (villages of the 
Bedouin Arabs) of Ali Bey. He was quite naked, went into all the 
tents, without the men being offended at it. It would be considered 
as a criminal action to send away such a man er to treat him ill 
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fle could eat where he pleased; nothing was denied him. Ali Bey 
himself bore his freedoms and importunities with a degret of indul- 
gence that astonished me.” Lempriere says, that in Morocco insane 
persons form a peculiar ciass of saints. ‘he Moors believe that such 
men are under the especial protection of God. They consequently 
find every where compassion and support. ‘To treat their excesses 
with rigour is thought to be as criminal as to lay hands on the per- 
son of the emperor. Tine consequence of this iil-judged humanity 
is, that worthless vagabonds feign lunacy, and commit the greatest 
crimes, Do one venturing to binder them. A lunatic of this descrip- 
tion went about without restraint in Morocco, who, under the ap- 
pearance of being immersed in bis devotions, strangled with his 
rosary several persons who came. too near him. Stephen Sculiz relates 
a story of a Franciscan monk, who being pursued by the populace 
in the street of Alexandria, save! Jimscif by feigning modness, 
dancing and playiny strange antics, so that he not only escaped the 
shower of stones that threatened his life, but was treated with the 
greatest respect. Cdmann applies these observations to illustrate 
the words of the apostle in the above passage. Paui’s adversaries in 
Corinth endeavoured to lessen the reputation he enjoyed, by extoll- 
ing their own merits. He therefore found it necessary to compare 
his merits with those which these people assumed... Such self-praise 
he declares to be folly; but as it wus extorted from him, he requests 
them to judge favourably, or at least to grant him the indulgence 
which they afford to a man whose mental faculties were deranged. 
*“ You are accustomed,” says he, **to treat mental weakness with 
indulgence, to give proof of your own understanding. You disregard 
it, When such an idiot in his madness treats you as slaves, consumes 
what is yours, or appropriates to himse!f what belongs to you; or is 
proud and fancies himself above you; nay, even if he strikes you in 
the face. ‘This indulgence you will not refuse me now, that I have 
been compelled to be guilty of the weakness of speaking in my own 
praise.” 

‘The above account of the opinion entertained of lunacies by the 
Orientals, serves to illustrate what is said of David, 1 Sam. xxi. 10, 
when, to escape the pursuit of Saul, he fled to Achish, king of the 
Philistines, but was discovered, then he feigned himself mad, and 
thus saved his life —Rosenmudler. Chris. Ing. 

Ss 
INTEMPERANCE. 

We have seldom seen a more powerful appeal to the understand- 
ing and feelings than is contained in the following extract from an 
address delivered by John Holmes, Esq. before the members of Saco 
Lodge.— Boston Galaxy. 

‘© Temperance is a Masonic virtue: and Iet it be held in everlast- 
ing remembrance, that ¢afemferance is a most fatal and destructive 
vice. The temptations and delusions of this adversary of our peace, 
the treacherous arts by which it flatters us from the paths of recti- 
tude, and the syren song by which it Jures us into its foul embrace, 
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surpass the powers of description. The cursed, fascinating, fatal 
charm by which it binds the facuities, captivates the heart, and per- 
verts and paralyzes the understanding, is matter of the profoundes? 
astonishment. Before the danger is discovered, escape is hopeless, 
and the willing victim irretrievably lost. Tloating gently down a 
smooth and delightful current, towards the brink of tremendous 
cataracts, he sees no necessity of resisting its lorce, perceives not its 
increase, nor reflects that he is approaching the danger. Lvery 
moment the power and inclination to resist diminish, while the 
danger is increased. He approaches, perceives the dashing, hears 
the roaring, and feels the embling. The current is accelerated, it 
becomes irresistible, he is hurried to the brink, the abyss yawns, he 
is swallowed in the vortex, and lost forever! Is the charm irresisti- 
ble? Does the malady admit no cure? Is the calamiéty inevitable - 
Can nothing be done by masouzs to prevent it? Yes. Let them ad- 
minister correction with the hand of friendship. Let the admonition 
be honest, faithful and seasonable. To provide against possible 
danger, let them often try the experiment upon themselves, to dis- 
cover the first symptoms of the contagion. 

They will pardon my zeal, for it is in the cause of humanity. ! 
am pleading for the disconsolate mother, the hapless orphan, and the 
broken-hearted wife. 1 come with the tears of disappointed love, 
and the anguish of the wounded heart. I plead in the name and 
behalf of suffering virtue, neglected and abandoned for revel and riot. 
1 imagine I hear a voice from the dark aad dismal mansions of the 
dead, saying, “Oye sons of dissipation and excess! ye prodigals, 
who riot and wanton with the gifts of a bounteous Providence! come 
and behold the companions of your revels, the victims of your folly. 
See the father’s price and mother’s joy, snatched from their embrace 
and hurried headlong to an untimely tomb. See the flower of youth 
and beauty shedding its fragrance and displaying its glory; but ere 
the morning dew has escaped on the breeze, it sickens, withers and 
dies. Here the object of virtuous affection; there the promise of 
connubial bliss; this is the hope of his country, and that the encou- 
ragement and consolation of religijon—all poisoned by intemperance, 
all doomed to a premature and disgraceful death. Look at these and 
be admonished.” 

—_—_ 
CONVERSION IN THE MINISTRY. 

We are happy to announce to our brethren and to the public, that 
Elder Samuel Hutchinson, of Buckfield, (Me.) an approved labourer 
in the ministry, whose praise has long been in the Christian and 
Freewill Baptist Churches of this state and elsewhere, has openly 
avowed the doctrine of impartial grace and salvation, and has furnish- 
ed us with an interesting manuseript, containing the outlines of his 
trials, travels, and discoveries in the profession of the faith which he 
formerly possessed ; to which we shall give publication as soon as 
convenient.—Christian Intel, 
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from the Massachusetts Sfiy. 
THE HOUR OF PEACE. 
{) come, swect hour, the hour of peace, 
With heav’nly ray break thro’ the gloom. 
My wo-worn mind asks thy release, 
And chides the tomb 
iJere mis’ry holds her silent reign, 
Here swiit-wing’d sorrows fly, 
And embryo pleasures end in pain; 
They bloom to dic, 
The springs of love in age are dry, 
Friendship is but a transient gleam ; 
The youthful smile is manhood’s sigh ; 
For life’s a dream. 
There’s not for me one cheering ray 
To beam upon this vale of tears ; 
Time slowly moves—each hour’s a day, 
And days are years. 
But hark! I hear a stil small voice; 
It seems like music from above ; 
Tt bids my youthful heart rejoice ; 
lor God is Love. 
When storms and tempests hurtle by, 
And swilt-wing’d bolts from heaven descend, 
Vil mourn not—no, nor even sigh ; 
God is my Friend. 
Mercy will spread her wings abroad, 
Her watchfulness will never cease— 
I wait with patience, O my God, 
The hour of peace. 








REMOVAL. 

‘The Rev. Abner Kneeland has accepted the invitation of the 
€ Second Society of United Christian Friends in the city of New 
York,” to become their pastor, and has entered upon his officiaé 
duties in that place. May the “ great Shepherd” bless him, and the 
people of his charge, with all spiritual blessings in the gospel ot 
the blessed God. Emme 

THE UNIVERSALIST. 

Some delay in the publication of this number has unavoidably 
occurred, in consequence of the very recent removal of the editor, 
and the transfer of the paper to this city. It is now confidently be- 
lieved, that the subsequent numbers will be furnished when due. 

N.B. One uUNDRED copies of Zhe Universalist, from the com- 
mencement of the volume, can be furnished to that number of addi- 
tional subscribers, in a few days, on application to the editor, in 
Wood street, above Tenth. 


r EA - Fh ~ wo age ee Onalit, cgage Sanat ee 





